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TWO  EARLY  DOCUMENTS  ON  REUNION 

The  documents  which  are  offered  here  are  important  historically 
as  well  as  theologically.  They  represent  the  first  official  statements 
in  modern  times  of  the  stand  of  the  Catholic  Church  on  non-Catholic 
reunion  movements.  The  principles  enunciated  in  these  documents  are 
identical  with  those  set  forth  at  the  present  time. 

Background 

In  the  fall  of  1857,  a  meeting  was  held  in  the  London  home  of  an 
Anglican  clergyman,  the  Rev.  Frederick  George  Lee,  composed  of  Catho 
lics  and  non-Catholics.  A  Catholic  layman,  Ambrose  Phillips  de  Lisle 
proposed  the  institution  of  an  association  envisioning  the  reunion  of 
Christendom.  The  motion  carried,  and  so  the  Association  for  the  Pro 
motion  of  the  Unity  of  Christendom  (A.P.U.C.)  began  its  corporate  ex 
istence.  A  Union  Newspaper  was  published  by  its  leaders  in  which 
articles  of  questionable  calibre  were  being  admitted.  The  organization 
sought  its  membership  growth  from  the  Catholic,  Anglican,  and  Greek 
Dissident  bodies. 

The  Association  provided  many  anxious  hours  for  the  Catholic 
hierarchy  in  England,  which  found  its  initial  misgivings  borne  out  in 
the  acts  and  statements  of  the  group's  leadership.  Several  pastoral 
letters  were  issued  with  a  view  to  warning  the  faithful  against  joining 
the  Association.  Finally,  the  Sacred  Congregation  of  the  Holy  Office 
in  1864  took  notice  of  the  affair  and  directed  a  letter  to  the  English 
hierarchy,  supporting  its  position  and  prohibiting  Catholics  from  mem 
bership  in  the  Association.  (This  letter,  Apostolicae  sedi,  is  the  first 
document  included  here). 

Reasons  for  Prohibition 

The  reasons  for  the  prohibition  were:  the  leadership,  the  principles, 
and  the  effects  of  the  Association.  The  leaders  of  the  group  were 
Anglicans,  high-minded  and  utterly  sincere,  but  scarcely  capable  of 
directing  a  movement  of  this  sort.  As  seekers  of  a  unity  which  they 
did  not  yet  possess,  they  were  not  in  a  position  to  polarize  the  aims 
of  the  Association  in  the  only  direction  in  which  true  unity  lay.  More 
over,  since  the  Catholic  members  of  the  group  were  already  in  posses 
sion  of  the  divinely  given  unity  of  the  Church,  they  could  legitimately 
pray  for  the  happy  outcome  of  the  Anglicans'  search  for  unity,  but 
they  could  not  abstract  from  the  truth  and  place  themselves  in  the 
anomalous  position  which  their  membership  implied. 

The  basic  principle,  or,  we  might  say,  the  presumption  of  the  As 
sociation  also  fell  under  censure.  That  presumption  was  the  notion  of 
the  'divided  church*.  While  not  explicitly  stated  in  so  many  words,  the 
idea  was  that  the  Catholic  Church  was  split  into  three  great  branches, 
viz.,  the  Roman,  the  Greek,  and  the  Anglican.  The  object  was  the 
corporate  fusion  of  these  branches  into  one  united  body.  The  Holy 
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Office  declared  that  this  notion  overthrows  the  divine  constitution  of 
the  Church.  There  is  only  one  Catholic  Church,  and  that  Church  is 
united  to  the  Chair  of  Peter  and  enjoys  a  divinely  given  unity  which 
shall  be  with  her  forever  according  to  the  promise  of  Christ.  Reunion 
means  return  to  communion  with  the  Chair  of  Peter. 

The  final  reason  given  for  the  prohibition  of  membership  in  the 
Association  lies  in  the  effects  of  such  membership  on  both  Catholics 
and  non-Catholics.  Catholics,  by  becoming  members  of  the  Associa 
tion,  endanger  their  own  faith  or,  at  least,  compromise  it.  Were  they 
to  explicitly  profess  the  basic  principle  of  the  group,  they  would  be 
adhering  to  erroneous  doctrine  and  thereby  fall  from  unity  themselves; 
on  the  other  hand,  by  having  their  names  on  the  rolls  of  the  organ 
ization  they  would  be  implicitly  giving  the  impression  of  their  adher 
ence  to  the  basic  principle. 

The  effect  of  Catholic  membership  on  the  non-Catholics  of  the 
group  is  also  fraught  with  dangers.  In  the  first  place,  such  a  situation 
might  foster  indifferentism,  that  is,  by  giving  rise  to  the  notion  that 
it  matters  little  in  what  'branch'  a  person  might  find  himself  so  long 
as  he  is  working  for  the  ultimate  fusion  with  the  other  two  'branches'. 
In  the  second  place,  Catholic  membership  might  foster  a  fatal  delusion 
on  the  part  of  non-Catholics  sufficiently  enlightened  as  to  the  truth 
of  the  Catholic  Church  yet  lacking  the  courage  to  carry  their  convic 
tions  to  the  point  of  actual  conversion. 

Subsequent  History 

The  following  summer,  a  letter  signed  by  198  Anglican  clergymen 
as  addressed  to  the  Holy  Office  concerning  its  censure  of  the  A.P.U.C. 
They  declared  that  they  did  not  hold  the  branch  theory  as  describing 
the  very  nature  of  the  Church  (De  Jure),  but  simply  the  fact  that 
three  bodies  claimed  the  name  Catholic  (De  Facto).  Further,  they  af 
firmed,  they  did  not  envision  the  coalescence  of  the  three  bodies,  but 
simply  the  restoration  of  ecumenical  intercommunion. 

In  point  of  fact,  however,  the  orientation  of  the  Association  was  as 
the  Holy  Office  described  it.  For  example,  how  else  could  one  inter 
pret  the  following  statement  to  be  found  in  their  prospectus:  "An  As 
sociation  has  been  formed  under  the  above  title,  to  unite  in  a  bond  of 
intercessory  prayer  members  both  of  the  clergy  and  laity  of  the  Roman 
Catholic,  Greek,  and  Anglican  communions ...  To  all,  then  who,  while 
they  lament  the  divisions  among  Christians,  look  forward  for  their 
healing  mainly  through  a  corporate  reunion  of  those  three  great  bodies 
which  claim  for  themselves  the  inheritance  of  the  priesthood  and  the 
name  of  Catholic,  an  appeal  is  made . . ."  The  claim  of  the  title  'Catho 
lic'  does  not  thereby  grant  the  right  to  its  use,  nor  does  it  justify  the 
implication  that  the  Catholic  Church  is  divided  even  de  facto. 

In  November  of  the  same  year,  the  Holy  Office  responded.  (The 
Quod  vos  letter,  which  is  the  third  in  this  collection).  The  reply  may 
be  formulated  as  follows.  The  positive  phase  embraces  three  proposi 
tions:  There  is  only  one  Church  of  Christ;  that  Church  enjoys  perfect 
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and  indefectible  unity;  that  Church,  moreover,  retains  its  historical 
identity  and  its  unity  through  its  foundation  on  Peter.  The  negative 
phase  is  that  no  body  which  is  separated  from  the  communion  of  Peter 
can  be  called  the  Catholic  Church,  or  be  considered  a  part  of  the 
Catholic  Church.  The  conclusion  is  that  if  God  has  moved  one  to  seek 
Catholic  unity,  he  ought  not  to  hesitate  to  embrace  the  communion  of 
Peter.  This  is  the  only  way  to  reunite  Christendom. 

Present-Day  Reference 

The  teachings  on  the  reunion  of  Christendom  contained  in  these 
two  letters  of  the  Holy  Office  are  identical  in  substance  with  the  sub 
sequent  documents  issued  by  the  Holy  See.  While  evoked  by  a  partic 
ular  situation,  the  principles  are  universal  and  timeless.  Do  they  have 
a  direct  pertinence  to  the  contemporary  Ecumenical  Movement?  They 
do.  In  1919,  when  a  committee  of  the  World  Conference  on  Faith  and 
Order,  then  in  a  state  of  preparation,  called  on  Pope  Benedict  XV  to 
invite  Catholic  participation,  its  members  were  kindly  received  but 
clearly  informed  of  the  Catholic  teaching  on  the  subject;  at  the  close 
of  the  interview,  they  were  presented  with  copies  of  these  two  documents. 

Norm  for  Catholics  in  Reunion  Field 

These  documents  should,  in  some  way,  determine  much  of  the 
content,  spirit  and  method  of  Catholic  ecumenical  writing.  The  princi 
ples  which  they  embody  cover  practically  all  the  major  phases  of  the 
ecumenical  problem;  they  are  clear,  definite,  and  concrete.  The  least 
that  could  be  said  is  that  they  should  not  be  compromised  even  implicit 
ly  by  Catholic  writers.  The  'imprudent  eirenicism'  which  Pope  Pius  XII 
deplores  in  the  Humani  generis  is  precisely  the  ignoring  or  clouding  of 
these  principles. 

The  spirit  and  method  of  the  documents  might  also  be  emulated. 
They  are  characterized  by  a  sincere  charity  for  all  dissidents  as  persons 
whom  God  is  calling  to  the  unity  of  His  Church;  their  object  is  neither 
appeasement  nor  attack,  but  simply  invitation.  Noteworthy  also  is  the 
objective  firmness  in  matters  of  faith  and  fact;  they  neither  hedge  nor 
thrust,  but  clearly  state  the  truth. 

The  day  has  happily  passed  when  a  Catholic  writer  would  identify 
erroneous  doctrine  with  personal  guilt  on  the  part  of  non-Catholic  in 
material  heresy  or  schism,  but,  at  the  same  time,  an  aversion  for  such 
a  procedure  would  not  justify  the  confounding  of  good  will  and  sincerity 
with  the  possession  of  truth  and  Catholic  membership. 

In  seeking  reconciliation,  a  Catholic  might  hope  to  forestall  opposi 
tion  and  the  accusation  of  arrogance  by  agreeing  that  the  fault  historic 
ally  is  not  all  on  one  side:  but,  if  that  is  done,  it  should  be  done  with 
out  in  any  way  giving  the  impression  of  condoning  error.  For  example, 
some  writers  seem  to  think  that  it  is  necessary  to  attack  the  Church 
and  its  theology,  liturgy,  law,  and  apologetics  as  well  as  expounding  at 
length  the  personal  deficiencies  of  her  leaders,  past  and  present,  and, 
at  the  same  time,  extol  the  qualities  of  those  who  initiated  the  revolt 
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against  her  divine  authority,  and  eulogize  isolated  fragments  of  their 
writings  which  approximate  Catholic  truth.  This  would  tend  to  suggest 
that  the  revolt,  separation  and  alteration  of  divine  revelation  was 
justified  and  that,  while  the  reformers  may  have  gone  too  far  in 
some  cases,  their  present-day  followers  are  safe  in  their  present  position, 
and  may  even  be  in  a  position  to  teach  the  Church  of  God. 

We  Catholics  are  not  afraid  of  any  historical  truth  relating  to 
the  human  component  of  the  Church  and  to  the  defects  that  human 
nature  is  heir  to:  the  Church  has  never  taught  that  its  members  are 
impeccable.  At  the  same  time  it  should  be  borne  in  mind  that  the 
Church  is  the  Body  of  Christ  and,  as  such,  is  wanting  in  no  perfection 
in  teaching  or  means,  or  anything  essential  to  its  constitution  as  in 
tended  by  Christ.  No  one  is  in  a  safe  position  who  is  separated  from 
the  Church,  and  to  inculcate  the  delusion  of  a  false  sense  of  security 
is  contrary  to  charity  and  perilous  to  souls.  Therefore,  no  argument 
may  be  drawn  from  the  human  factor  of  the  Church  that  would  justify 
a  continued  remaining  outside  her  fold;  no  'ecumenical  technique',  is 
legitimate  which  would  deflect  the  personal  obligation  of  seeking  for 
truth  to  some  vague  'unity'  which  is  different  from  that  perpetually 
and  visibly  enjoyed  by  the  one  Church  of  Christ. 

The  final  feature  of  the  documents  is  that  the  Holy  Office  envisions 
the  reunion  of  Christendom  within  the  context  of  Divine  Providence 
and  supernatural  grace.  It  discerns,  in  the  desire  for  unity  and  weari 
ness  with  division,  the  promptings  of  the  Providence  of  God;  the  clear 
statement  of  Catholic  teaching,  conjoined  with  the  interior  movements 
of  divine  grace,  will,  it  is  hoped,  initiate  and  effect  the  return  to  the 
Church.  On  their  part  the  non-Catholics  are  urged  to  cooperate  with 
the  illuminations  and  the  inspirations  of  grace,  to  examine  sincerely 
and  objectively  the  security  of  their  status  and  to  study  Catholic  teach 
ing.  Catholics,  in  their  turn,  are  not  to  render  the  return  more  dif 
ficult  by  watering  down  the  basic  issues  of  reunion  from  fear  of  'of 
fending'.  No.  They  are  to  present  the  truth  kindly  but  clearly,  rely 
ing  for  the  rest  on  the  force  truth  itself,  the  power  of  grace,  and 
the  efficacy  of  prayer. 

The  Holy  Office  declares,  "...  the  Catholic  Church  offers  prayers 
to  Almighty  God,  and  urges  the  faithful  in  Christ  to  pray,  that  all  who 
have  left  the  Holy  Roman  Church,  out  of  which  there  is  no  salvation, 
may  abjure  their  errors  and  be  brought  to  the  true  faith,  and  the  peace 
of  that  Church;  nay,  that  all  men  may  by  God's  merciful  aid,  attain 
to  the  knowledge  of  the  truth."  In  1908  a  prayer  movement  was 
initiated  which  aims  to  carry  out  that  exhortation  of  the  Holy  Office 
and  that  movement  is  the  Chair  of  Unity  Octave. 

EDWARD  F.  HANAHOE,  S.A. 

A  LETTER  OF  THE  HOLY  OFFICE   TO  THE  ENGLISH  BISHOPS 

It  has  been  brought  to  the  attention  of  the  Apostolic  See  that 
some  Catholics,  and  even  ecclesiastics,  have  given  their  names  to  a 
Society  established  in  London  in  the  year  1857,  'for  promoting'  (as  it  is 
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called)  'the  unity  of  Christendom';  and  that  several  articles  have  been 
published  in  the  daily  papers,  signed  with  the  names  of  Catholics, 
in  approval  of  this  Society,  or  supposed  to  have  been  written  by  ec 
clesiastics  in  its  favour.  Now,  the  real  character  and  aim  of  the  Society 
are  plain,  not  only  from  the  articles  in  the  journal  called  the  Union 
Review,  but  from  the  very  prospectus  in  which  persons  are  invited  to 
join  it,  and  are  enrolled  as  members.  Organized  and  conducted  by 
Protestants,  it  has  resulted  from  a  view,  put  forth  by  it  in  express 
terms,  that  the  three  Christian  communions,  the  Roman  Catholic,  the 
schismatic  Greek,  and  the  Anglican,  though  separated  and  divided  one 
from  another,  have  yet  an  equal  claim  to  the  title  of  Catholic.  Hence, 
its  doors  are  open  to  all  men  whencesoever  —  Catholics,  schismatic 
Greeks,  or  Anglicans  —  on  condition  of  none  mooting  the  question  of 
the  several  points  of  doctrine  in  which  they  differ,  and  each  following 
undisturbed  the  opinions  of  his  own  religious  profession.  It  appoints, 
moreover,  prayers  to  be  said  by  all  its  members,  and  Masses  to  be  cele 
brated  by  priests,  according  to  its  particular  intention;  namely,  that 
these  three  Christian  communions,  constituting,  as  by  hypothesis  they 
do,  the  Catholic  Church  collectively,  may  at  some  future  time  coalesce 
to  the  formation  of  one  body. 

The  Supreme  Congregation  of  the  Holy  Office,  to  whose  scrutiny 
the  matter  has  been  referred  as  usual,  has  judged,  after  mature  con 
sideration,  that  the  faithful  should  be  warned  with  all  care  against  be 
ing  led  by  heretics  to  join  with  them  and  with  schismatics  in  entering 
this  Association.  The  Most  Eminent  Fathers,  the  Cardinals,  placed  with 
myself  over  the  Holy  Office,  entertain,  indeed,  no  doubt  that  the  Bishops 
of  those  parts  address  themselves  already  with  diligence,  according  to 
the  charity  and  learning  which  distinguish  them,  to  point  out  the  evils 
which  that  Association  diffuses,  and  to  repel  the  dangers  it  is  bringing 
on.  Yet  they  would  seem  wanting  to  their  office,  did  they  not,  in  a 
matter  of  such  moment,  further  enkindle  the  said  Bishops'  pastoral 
zeal;  this  novelty  being  all  the  more  perilous  as  it  bears  a  semblance  of 
religion,  and  of  great  concern  for  the  unity  of  the  Christian  society. 

The  principle  on  which  it  rests  is  pervaded  by  the  idea  that  the  true 
Church  of  Jesus  Christ  consists  partly  of  the  Roman  Church  spread 
abroad  and  propagated  throughout  the  world,  partly  of  the  Photian 
schism  and  the  Anglican  heresy,  as  having  equally  with  the  Roman 
Church,  one  Lord,  one  faith,  and  one  baptism.  To  take  away  the 
dissensions  which  distract  these  three  Christian  communions,  not  with 
out  grievous  scandal  and  at  the  expense  of  truth  and  charity,  it  ap 
points  prayers  and  sacrifices,  to  obtain  from  God  the  grace  of  unity. 
Nothing  indeed  should  be  dearer  to  a  Catholic  than  the  eradicating 
of  schisms  and  dissensions  among  Christians,  and  to  see  all  Christians 
'solicitous  to  keep  the  unity  of  the  Spirit  in  the  bond  of  peace'  (Eph.  iv) . 
To  that  end,  the  Catholic  Church  offers  prayers  to  Almighty  God,  and 
urges  the  faithful  in  Christ  to  pray,  that  all  who  have  left  the  Holy 
Roman  Church,  out  of  which  is  no  salvation,  may  abjure  their  errors  and 
be  brought  to  the  true  faith,  and  the  peace  of  that  Church;  nay,  that 
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all  men  may,  by  God's  merciful  aid,  attain  to  a  knowledge  of  the  truth. 
But  that  the  faithful  in  Christ,  and  that  ecclesiastics,  should  pray  for 
Christian  unity  under  the  direction  of  heretics,  and,  worse  still,  accord 
ing  to  an  intention  stained  and  infected  by  heresy  in  a  high  degree, 
can  in  no  way  be  tolerated.  The  true  Church  of  Jesus  Christ  is  constituted 
and  recognized  as  such  by  those  four  'notes',  belief  in  which  is  asserted 
in  the  Creed,  each  note  being  so  linked  with  the  rest  as  to  be  incapable 
of  separation.  Hence,  the  Church  Catholic,  truly  so  called,  must  be 
luminous  with  all  the  high  attributes  of  unity,  sanctity,  and  apostolical 
succession.  The  Catholic  Church  therefore  is  One,  in  the  manifest  and 
perfect  unity  of  all  nations  of  the  world;  that  is,  the  unity  of  which 
the  supreme  authority  and  more  eminent  principality  of  blessed  Peter, 
Prince  of  the  Apostles,  and  his  successors  in  the  Roman  See  is  the  princi 
ple,  the  root,  and  indefectible  origin.  She  is  no  other  than  that  Church 
which,  built  on  Peter  alone,  grows  up  into  one  body  knit  together  and 
compacted  in  unity  of  faith  and  charity;  which  blessed  Cyprian  in  his 
45th  Epistle  heartily  acknowledged,  where  he  addresses  Pope  Cornelius: 
'that  our  colleagues  may  firmly  approve  and  hold  to  thee  and  thy  com 
munion — that  is,  alike  to  the  unity  and  charity  of  the  Catholic  Church'. 
It  was  the  assertion  of  this  same  truth  that  Pope  Hormisdas  required 
of  the  bishops  who  abjured  the  schism  of  Acacius,  in  the  formula  ap 
proved  by  the  suffrage  of  all  Christian  antiquity,  in  which  they  'who 
agree  not  in  all  things  with  the  Apostolic  See'  are  said  to  be  'put  forth 
from  the  communion  of  the  Church  Catholic'.  So  far  from  its  being 
possible  that  communions  separate  from  the  Roman  See  can  be  rightly 
called  or  reputed  Catholic,  their  very  separation  and  disagreement  is 
the  mark  by  which  to  know  those  communities  and  Christians  that 
hold  neither  the  true  faith,  nor  the  true  doctrine  of  Christ,  as  Irenaeus 
(lib.  iii.  contra  Haeres.  c.  3)  most  clearly  showed  as  early  as  the  sec 
ond  century.  Let  the  faithful,  then,  jealously  beware  of  joining  those 
societies  to  which  they  cannot  unite  themselves  and  yet  keep  their 
faith  unimpaired;  and  listen  to  St.  Augustine,  who  teaches  that  there 
can  be  neither  truth  nor  piety  where  Christian  unity  and  the  charity 
of  the  Holy  Spirit  are  absent. 

A  further  reason  why  the  faithful  ought  to  keep  themselves  entire 
ly  apart  from  the  London  Society  is  this,  that  they  who  unite  in  it 
both  favour  indifferentism  and  introduce  scandal.  That  Society,  at 
least  its  founders  and  directors,  assert  that  Photianism  and  Anglican 
ism  are  two  forms  of  one  true  Christian  religion,  in  which  the  same 
means  of  pleasing  God  are  afforded  as  in  the  Catholic  Church;  and 
that  the  active  dissensions  in  which  these  Christian  communions  exist 
are  short  of  any  breach  of  the  faith,  inasmuch  as  their  faith  continues 
one  and  the  same.  Yet  this  is  the  very  essence  of  that  most  baleful 
indifference  in  matters  of  religion,  which  is  at  this  time  especially 
spreading  in  secret  with  the  greatest  injury  to  souls.  Hence  no  proof 
is  needed  that  Catholics  who  join  this  Society  are  giving  both  to  Catho 
lics  and  non-Catholics  an  occasion  of  spiritual  ruin:  more  especially 
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because  the  Society,  by  holding  out  a  vain  expectation  of  those  three 
communions,  each  in  its  integrity,  and  keeping  each  to  its  own  persua 
sion,  coalescing  in  one,  leads  the  minds  of  non-Catholics  away  from 
conversion  to  the  faith,  and,  by  the  journals  it  publishes,  endeavours 
to  prevent  it. 

The  most  anxious  care,  then,  is  to  be  exercised  that  no  Catholics 
may  be  deluded  either  by  appearance  of  piety  or  by  unsound  opinions, 
to  join  or  in  any  way  favour  the  Society  in  question,  or  any  similar 
one;  that  they  may  not  be  carried  away,  by  a  delusive  yearning  for 
such  new-fangled  Christian  unity,  into  a  fall  from  that  perfect  unity 
which  by  a  wonderful  gift  of  Divine  grace  stands  on  the  firm  founda 
tion  of  Peter. 

C.  Card.  PATRIZI 
Rome,  this  16th  day  of  September,  1864.     (Original  Latin  text  in  Acta  Sanctae 

Sedis,  II,  657-662). 

ADDRESS  FROM  ANGLICAN  CLERGY  TO  CARDINAL  PATRIZI 

To  the  Most  Eminent  and  Most  Reverend  Father  in  Christ,  and  Lord  C. 

Cardinal  Patrizi,  Prefect  of  the  Sacred  Office. 
MOST7  EMINENT  LORD, 

We  the  undersigned  Deans,  Canons,  Parish  Priests,  and  other  Priests 
of  the  Anglo-Catholic  Church,  earnestly  desiring  the  visible  reunion, 
according  to  the  will  of  our  Lord,  of  the  several  parts  of  the  Christian 
family,  have  read  with  great  regret  your  Eminence's  letter  'To  all  the 
English  Bishops'. 

In  that  letter,  our  Society,  instituted  to  promote  the  Reunion  of  all 
Christendom,  is  charged  with  affirming  in  its  prospectus  that  'the  three 
Communions,  the  Roman  Catholic,  the  Eastern,  and  the  Anglican,  have 
an  equal  claim  to  call  themselves  Catholic'. 

On  that  question  our  prospectus  gave  no  opinion  whatever.  What 
we  said  treated  of  the  question  of  fact,  not  of  right.  We  merely  af 
firmed  that  the  Anglican  Church  claimed  the  named  Catholic:  as  is 
abundantly  plain  to  all,  both  from  the  Liturgy  and  the  Articles  of 
Religion. 

Moreover,  as  to  the  intention  of  our  Society,  that  letter  asserts  our 
especial  aim  to  be,  'that  the  three  Communions  named,  each  in  its 
integrity,  and  each  maintaining  still  its  own  opinions,  may  coalesce 
into  one'. 

Far  from  us  and  from  our  Society  be  such  an  aim  as  this;  from 
which  were  to  be  anticipated,  not  ecclesiastical  unity,  but  merely  a 
discord  of  brethren  in  personal  conflict  under  one  roof.  What  we  beseech 
Almighty  God  to  grant,  and  desire  with  all  our  hearts,  is  simply  that 
ecumenical  intercommunion  which  existed  before  the  separation  of 
East  and  West,  founded  and  consolidated  on  the  profession  of  one 
and  the  same  Catholic  faith. 

Moreover,  the  Society  aforesaid  should  all  the  less  excite  your 
jealousy,  in  that  it  abstains  from  action,  and  simply  pravs,  in  the  words 
of  Christ  our  Lord,  'May  there  be  one  Fold  and  one  Shepherd'.  This 
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alone  finds  place  in  our  hearts'  desire;  and  this  is  the  principle  and 
the  yearning  we  express  to  your  Eminence  with  the  utmost  earnest 
ness,  with  sincere  heart  and  voice  unfeigned. 

As  to  the  journal  entitled  The  Union  Review,  the  connection  be 
tween  it  and  the  Society  is  purely  accidental,  and  we  are  therefore  in 
no  way  pledged  to  its  dicta.  In  that  little  work  various  writers  put 
forth  indeed  their  own  opinions,  but  only  to  the  further  elucidation 
of  the  truth  of  the  Catholic  Faith  by  developing  them.  That  such 
a  mode  of  contributing  papers  should  not  be  in  use  in  Rome,  where  the 
controversies  of  the  day  are  seldom  under  discussion,  is  hardly  to  be 
wondered  at;  but  in  England,  where  almost  every  question  becomes 
public  property,  none  results  in  successful  conviction  without  free 
discussion. 

To  hasten  this  event,  we  have  now  laboured  during  many  years.  We 
have  effected  improvements,  beyond  what  could  be  hoped  for,  where 
the  faith  of  the  flock,  or  divine  worship,  or  clerical  discipline,  may  have 
been  imperfect:  and,  not  to  be  deemed  forgetful  of  others,  we  have 
cultivated  a  feeling  of  good  will  towards  the  venerable  Church  of  Rome, 
that  has  for  a  long  time  caused  some  to  mistrust  us. 

We  humbly  profess  ourselves  your  Eminence's  servants,  devoted  to 
Catholic  unity. 

(This  Address  was  signed  by  198  Clergy  of  the  Church  of  England) 

ANSWER  OF  HIS  EMINENCE 
CARDINAL  PATRIZI  TO  THE  FOREGOING  LETTER 

HONOURED  AND  VERY  DEAR  SIRS, 

In  the  letter  you  have  sent  me,  you  profess  as  your  only  desire, 
with  sincere  heart  and  voice  unfeigned,  that,  in  our  Lord's  words,  there 
should  be  one  fold  and  one  shepherd.  This  gives  the  Sacred  Congrega 
tion  a  pleasing  hope  of  your  finally  attaining  to  true  unity,  through  the 
Divine  grace  of  our  Lord  Jesus  Christ.  But  you  must  beware  lest,  in 
seeking  it,  you  turn  aside  from  the  way.  It  causes  the  Sacred  Congrega 
tion  the  most  heartfelt  sorrow  that  such  has  been  your  case;  forasmuch 
as  you  imagine  that  those  Christian  Communities  which  claim  to  have 
inherited  the  priesthood  and  the  name  Catholic,  constitute  portions  of 
the  true  Church  of  Jesus  Christ,  though  divided  and  separated  from 
the  Apostolic  See  of  Peter. 

Nothing  is  more  contrary  to  the  true  idea  of  the  Catholic  Church 
than  such  a  notion.  For,  as  my  letter  to  the  English  Bishops  lays  down, 
that  is  the  Catholic  Church  which,  built  on  Peter  alone,  grows  up  into 
one  body,  knit  together  and  compacted  in  the  unity  of  faith  and  chari 
ty.  (a)  If,  indeed,  you  will  examine  the  matter  with  care,  and  dispas 
sionately  consider  it,  evident  proofs  will  show  that  this  unity  of  faith 
and  charity— that  is,  of  communion— is,  by  the  immutable  institution 
of  Christ,  not  only  a  chief  and  fundamental  attribute  of  the  Church, 
but  a  note,  sure  and  ever  visible,  whereby  the  Church  herself  is  securely 
and  easily  to  be  distinguished  from  all  sects.  Witness  the  express  af- 

(i)     S.  Ambros.  de  Of  fie.  Ministr.  lib.  ill.  c.  3,  n.  19. 
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firmations,  the  definite  metaphors,  the  parables  and  similitudes  of  the 
sacred  Scriptures,  portraying,  as  it  were,  the  Church  in  outline;  then, 
the  plain  documents  of  the  Holy  Fathers  and  Councils;  again,  the  uni 
form  method  which  the  Church  has  from  the  first  adopted  against 
heretics  and  schismatics  of  every  kind,  many  of  whom,  all  the  while, 
arrogated  to  themselves  the  priesthood  and  the  name  Catholic.  As, 
then,  the  Church  of  Christ  is  Catholic,  and  is  called  so,  by  virtue  of 
that  supreme  unity  of  faith  and  communion  which  diffused  as  she  is 
through  all  nations  and  all  times,  she  still  firmly  maintains;  so,  in 
virtue  of  that  same  unity,  is  she  entitled  Holy  and  Apostolic;  and  as 
without  such  unity  she  would  cease,  de  jure  and  de  facto,  to  be  Catholic, 
so  would  she  at  once  lose  the  attributes  of  sanctity  and  apostolical 
succession. 

Its  unity,  however,  the  Church  of  Christ  never  has  lost;  never,  for 
the  briefest  interval  of  time,  will  lose:  forasmuch  as,  by  the  divine 
oracles,  the  Church  is  to  endure  forever.  But  how  can  its  perpetual 
duration  be  believed,  if  the  succession  of  ages  bring  about  new  aspects 
and  form  in  its  essential  condition,  even  as  in  the  changeful  things 
of  this  world;  and  if  the  Church  itself  could  at  any  time  lapse  so  far 
from  that  unity  of  faith  and  communion  in  which  it  was  founded  by 
Jesus  Christ  and  then  propagated  by  the  Apostles?  For  therefore,  says 
St.  Ambrose,  will  the  reign  of  the  Church  endure  forever,  because  the 
faith  is  undivided  and  the  body  one.  (2)  Now,  if  the  Church  of  Christ 
be  altogether  indefectible,  it  follows  at  once  that  it  is  to  be  asserted 
and  believed  infallible  also  in  propounding  the  doctrines  of  the  Gospel. 
And  that  Christ  our  Lord,  by  a  wonderful  gift,  has  bestowed  on  His 
Church,  of  which  He  is  Himself  the  Head,  the  Bridegroom,  and  the 
Corner  Stone,  this  prerogative  of  infallibility,  is  a  fixed  dogma  of  the 
Catholic  faith.  What  man  of  sound  mind,  indeed,  could  persuade  him 
self  that  error  might  lurk  in  the  Church's  public  and  authoritative 
office  as  teacher,  instituted  by  Christ  to  this  very  end,  that  we  should 
not  now  be  children,  tossed  to  and  fro,  and  carried  about  with  every 
wind  of  doctrine,  in  the  wickedness  of  men,  in  craftiness  by  which  they 
of  His  own  presence,  and  should  be  taught  all  truth  by  the  Holy  Ghost; 
through  which  He  willed  that  all  nations  should  be  called  to  the  obedi 
ence  of  faith,  and  be  taught  what  to  believe,  and  what  to  do;  so  that 
he  should  be  condemned  who  would  not  believe  the  preaching  of  the 
Apostles  and  their  lawful  successors;  and  to  which  He  gave  the  function 
and  authority  to  prescribe  the  form  of  sound  words,  wherein  all  who 
are  taught  of  God  should  unite?  Hence  St.  Paul  calls  the  Church  the 
pillar  and  ground  of  the  truth.  (4)  But  how  could  the  Church  be  the 
ground  of  the  truth,  unless  they  who  sought  were  secure  of  obtaining 
the  truth  at  her  hands?  Moreover,  the  holy  Fathers,  speaking  with 
one  voice,  proclaim  that  the  unity  of  the  faith  and  doctrine  of  Christ 
is  so  inherent  in  the  unity  of  the  Church  that  the  one  cannot  be 

(2)  in  Luc.  lib.  vii.  n.  91. 

(3)  Ephes.  iv.   14. 

(4)  1  Timoth.  ill.  15. 
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disjoined  from  the  other;  which  is  the  meaning  of  that  golden  saying 
of  St.  Cyprian,  that  the  Church  is  the  home  of  unity  and  truth.  (5) 
Nor  has  the  Catholic  Church  been  ever  in  doubt  of  this  prerogative, 
promised  and  communicated  to  it  by  the  continual  presence  of  Christ 
and  the  assistance  of  the  Holy  Ghost,  so  often  as  it  has  applied  itself 
to  decide  controversies  arising  on  faith,  to  interpret  the  sacred  Scrip 
tures,  or  to  overthrow  such  errors  as  oppose  the  deposit  of  revelation 
committed  to  it.  It  has  ever  put  forth  and  proposed  its  definitions  of 
dogma  as  a  certain  and  immutable  rule  of  faith,  every  one  being  bound 
to  yield  to  them  interior  assent,  without  doubtfulness,  uncertainty,  or 
hesitation,  as  to  a  rule  of  faith.  And  such  as  contumaciously  resist  these 
definitions  would,  by  the  very  fact,  be  judged  to  have  made  shipwreck  of 
the  faith  necessary  to  salvation,  and  ceased  to  belong  to  Christ's  flock. 
All  which  brings  out  more  and  more  the  absurdity  of  that  figment  of  a 
Catholic  Church  as  a  coalition  of  three  communions;  a  figment  whose 
authors  are  of  necessity  driven  to  deny  the  Church's  infallibility. 

Quite  as  certain  is  the  proof  that  Christ  Jesus,  in  order  to  produce 
and  ever  preserve  unity  in  His  Church,  and  through  the  appointment 
of  a  head  to  remove  occasion  of  schism,  (6)  has,  by  a  special  providence, 
chosen  the  most  blessed  Peter  in  preference  to  the  other  Apostles,  to 
be  their  Prince,  and  the  conspicuous  centre  and  bond  of  that  unity. 
On  him  He  has  built  His  Church;  to  him  He  has  given  supreme  charge 
and  authority  to  feed  the  entire  flock,  to  confirm  his  brethren,  to 
bind  and  to  loose  throughout  the  world;  continuing  it  to  his  successors 
in  every  age.  This  is  a  Catholic  dogma,  coming  from  the  lips  of  Christ, 
delivered  and  maintained  by  the  perpetual  teaching  of  the  Fathers, 
religiously  preserved  by  the  universal  Church  through  every  age,  and 
often  confirmed  against  the  errors  of  innovators,  by  decrees  of  supreme 
Pontiffs  and  Councils.  Hence,  that  alone  has  ever  been  believed  to  be 
the  Church  Catholic  which  is  united  in  faith  and  communion  with  the 
See  of  the  Roman  Pontiffs,  successors  of  Peter;  the  See  named,  there 
fore,  by  St.  Cyprian  the  root  and  matrix  of  the  Catholic  Church,  f7) 
designated  by  Fathers  and  Councils,  as  its  especial  title,  the  Apostolic 
See;  the  See  whence  sacerdotal  unity  took  its  rise;  (8)  whence  the 
laws  of  religious  communion  flow  to  all;  (9)  wherein  Peter  ever  lives, 
presides,  and  holds  out,  to  all  who  seek,  the  truths  of  faith.  (10)  St. 
Augustine,  as  we  know,  when  he  would  recall  the  Donatists,  convicted 
of  schism,  to  the  root  and  the  vine  whence  they  had  departed,  uses 
an  argument  frequent  with  the  earlier  Fathers:  'Come,  my  brethren, 
if  ye  would  be  grafted  into  the  Vine.  It  is  grievous  to  see  you  cut  off 
and  lying  there.  Number  up  the  priests  from  the  See  of  Peter  itself, 
and  see  who  in  that  series  of  Fathers  succeeded  to  whom.  That  is 

(5)  Eplst.  viii.  ad    Cornel,  ap.  Constant,  n.  1. 

(6)  S.  Hierenym.  lib.  i.  adv.  Jovin.  n.  26. 

(7)  Epist.  iv.  ad  Cornel,  ap.  Constant,  n.  3. 

(8)  s.  Cypr.  epist.  xii.  ad  Cornel,  ap.  Constant,  n.  11. 

(»)     Eplst.  Cone.  Aqull.  ad  Gratian.  Imp.  an.  381,  Inter  epist.  S.  Ambrosll. 
(io)     S.  Pet.  Chrysol.  epist.  ad  Eutych.  Act.  iii.  Concil.  Ephes.  ap.  Harduin,  1.  1478. 
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the  Rock,  against  which  the  haughty  gates  of  hell  prevail  not,.  C11) 
No  other  proof  is  needed  that  he  is  not  in  the  Catholic  Church  who 
is  not  joined  to  that  Rock  on  which  the  foundation  of  Catholic  unity 
is  laid.  In  the  same  sense,  St.  Jerome  held  every  one  to  be  profane 
who  was  not  united  in  communion  with  the  See  of  Peter  and  the 
Pontiff  seated  there.  'Following  (he  writes  to  Damasus)  no  Chief  but 
Christ,  I  am  joined  in  communion  with  your  holiness,  that  is,  with 
the  chair  of  Peter.  On  that  rock  I  know  that  the  Church  is  built. 
Whosoever  eateth  the  Lamb  out  of  this  house  is  profane.  If  any  one 
be  not  in  the  ark  of  Noe  he  will  perish  when  the  flood  prevails.  Who 
soever  gathereth  not  with  thee,  scattereth;  that  is,  he  who  is  not  of 
Christ  is  of  Antichrist'.  (12)  In  the  same  sense,  St.  Optatus  of  Milevis 
proclaims  that  chair  to  be  one,  known  to  all,  set  up  in  Rome,  in  which 
unity  is  so  to  be  preserved  by  all,  that  he  is  a  schismatic  and  heretic 
whosoever  sets  up  any  other  chair  against  that  one  alone.  (13)  And 
rightly  too;  for,  as  St.  Irenaeus  openly  proclaims  to  all,  in  the  ordina 
tion  and  succession  of  the  Roman  Pontiffs,  the  tradition  and  publication 
of  truth  in  the  Church,  which  began  with  the  Apostles,  has  come  down 
even  to  us;  this  being  proof  complete  that  one  and  the  same  life-giving 
faith  in  the  Church  is  handed  down  and  preserved  in  truth  from  the 
Apostles  to  this  day.  C14) 

If,  then,  it  be  a  mark  of  Christ's  Church,  special  and  perpetual, 
that  with  perfect  unity  in  faith  and  charity  of  communion,  it  coheres, 
flourishes,  and,  as  a  city  set  on  a  hill,  is  manifest  to  all  men  in  all  time; 
if,  again,  Christ  has  willed  that  of  such  unity  the  Apostolic  See  of 
Peter  should  be  the  source,  the  centre,  and  the  bond,  it  follows  that 
no  congregation  whatsoever,  separated  from  the  external  visible  com 
munion  and  obedience  of  the  Roman  Pontiff,  can  be  the  Church  of 
Christ,  or  can  in  any  way  whatsoever  belong  to  the  Church  of  Christ: 
to  that  Church  which,  after  the  Holy  Trinity,  is  proposed  to  our  belief 
in  the  Creed  as  a  Church  Holy,  One,  True,  Catholic;  (15)  called  Catholic 
not  only  by  its  children,  but  by  all  its  enemies  beside;  (16)  with  such 
exclusive  possession  of  the  name  that,  whereas  all  heretics  claim  to  be 
called  Catholics,  yet  if  a  stranger  should  ask  where  the  Catholic  Church 
assembles,  no  heretic  ventures  to  point  out  his  own  temple  or  place 
or  meeting.  (17)  It  cannot  belong  to  that  Church  by  means  of  which, 
as  by  a  body  in  intimate  union  with  Himself,  Christ  bestows  the  bene 
fits  of  His  redemption;  severed  from  which,  however  much  one  may 
hold  himself  to  be  living  blamelessly,  yet  for  this  sin  alone,  of  being 
disjoined  from  the  unity  of  Christ,  he  shall  not  have  life,  but  the 
wrath  of  God  remaineth  on  him.  (18)  Wherefore,  as  the  name  Catho- 


(11)  Psalm,  in  part.  Donati 

(12)  Epist.  xiv.  al.  57.  ad  Damas.  n.  2. 

(13)  De  Schism.  Donatist.  lib.  ii.  n.  2. 

(14)  Lib.  iii.  contra  Haeres.  C.  3,  n.  3.  ex  vet.  inter  ret. 
n51  S.  Aug.  de  Symbol,  ad  Catech.  c.  vi. 

06)  s.  Aug.  de  Vera  Relig    c.  vii. 

(17)  S.  Aug.   3ontra   Epist.   Pundam.   c.   iv.   n.   5. 

(18)  S.  Aug.  ep.  exil.  al.  152,  n.  5. 
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lie  can  by  no  manner  of  right  belong  to  such  communions,  so  can  it 
in  no  way  be  given  to  them  without  manifest  heresy. 

From  all  which,  honoured  and  very  dear  Sirs,  you  will  see  why  this 
Sacred  Congregation  has  so  carefully  provided  against  the  faithful  of 
Christ  being  permitted  to  enroll  themselves  in,  or  in  any  way  to  favour 
the  Society  you  have  lately  set  on  foot  to  promote  (as  you  express  it) 
the  unity  of  Christendom.  You  will  also  see  that  every  effort  at  recon 
ciliation  must  needs  be  in  vain,  except  on  condition  of  those  principles 
on  which  the  Church  was  at  first  founded  by  Christ,  and  thenceforward 
in  every  succeeding  age  propagated  one  and  the  same  throughout  the 
world  by  the  Apostles  and  their  successors;  principles  clearly  expressed 
in  that  well-known  formula  of  Hormisdas,  which  has  been  approved 
beyond  all  question  by  the  whole  Catholic  Church.  Lastly,  you  will 
see  that  the  universal  intercommunion  before  the  Photian  schism,  of 
which  you  speak,  obtained  because  at  that  time  the  Eastern  Churches 
had  not  fallen  away  from  the  submission  due  to  the  Apostolic  See;  and 
that  to  restore  such  intercommunion  so  greatly  to  be  desired,  it  will 
not  suffice  that  ill-will  and  hatred  to  the  Roman  Church  be  laid  aside, 
but,  by  the  precept  and  appointment  of  Christ,  and  by  an  absolute 
necessity,  that  the  faith  and  communion  of  the  Roman  Church  be 
accepted;  since  in  the  words  of  your  illustrious  countryman,  Venerable 
Bede,  'Whosoever  they  be  who  in  any  way  withdraw  from  the  unity  of 
the  faith,  or  from  communion  with  him  (blessed  Peter),  these  can  neither 
be  absolved  from  the  bonds  of  their  sins,  nor  enter  the  gate  of  the 
heavenly  kingdom'.  (19) 

Seeing,  then,  honoured  and  very  dear  Sirs,  that  the  Catholic  Church 
has  been  shown  to  be  one,  and  incapable  of  partition  or  division,  (20) 
we  would  have  you  hesitate  no  longer  to  take  refuge  in  the  bosom  of 
that  Church,  which,  by  acknowledgement  of  all  mankind,  holds  the 
supreme  authority  by  the  succession  of  its  Bishops  from  the  Apostolic 
See;  heretics  contending  against  it  in  vain.  (21)  May  the  Holy  Spirit 
vouchsafe  to  fulfill  and  perfect  without  delay  what  He  has  begun  in 
you  by  that  good  will  toward  the  Church  which  he  has  imparted  to  you. 
And  this,  in  union  with  the  Sacred  Congregation,  our  most  holy  Lord 
Pope  Pius  IX  desires  with  all  his  heart;  and  earnestly  beseeches  from 
the  God  of  mercies  and  Father  of  lights  that  all  of  you  at  length, 
escaping  from  your  severed,  disinherited  condition  into  the  inheritance 
of  Christ,  the  true  Catholic  Church,  to  which  unquestionably  your  fore 
fathers  belonged  before  the  deplorable  separation  of  the  sixteenth 
century,  may  happily  attain  the  root  of  charity  in  the  bond  of  peace 
and  fellowship  of  unity.  (22)  Farewell. 

C.  Card.  PATRIZI 

Rome,  thus  8th  November,  1865.     (Original  Latin   text:   Actae  Sanctae  Sedis, 
n,  662-668). 

(!»)  Horn.  In  Nat.  SS.  PetrJ  et  Paull. 

(20)  s.  Cypr.  ep.  viii.  ad  Cornel,  ap.  Constant,  n    2 

(21)  S.  Aug.  de  Utillt.  Credendl,  c.  xvll.  n.  35. 

(22)  s.  Aug.  ep.  ixi.  al.  223.  n.  2;  ep.  Ixix,  al.  238,  n.  1. 
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